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Abstract

This study discusses the law of men looking at women in the perspective of the Kitab
Kifayatu al-Akhyar by Imam Taqiyuddin al-Husaini, one of the great scholars of the
Shafi'i school whose works are often used as references in the study of figh. This
problem has a high urgency given that interaction between men and women in social
life is inevitable, while Islamic sharia sets certain limits to maintain honor and prevent
slander. This research aims to analyze the concepts, legal classifications, and basics
of istinbath used by Imam Taqgiyuddin al-Husaini in establishing the law of seeing
women. This research is a library research with a normative-juridical approach. The
main source of data is Kitab Kifayatu al-Akhyar fi Halli Ghayati al-lkhtishar, while the
supporting data sources come from the figh books of the Shafi'i school and relevant
scientific literature. The data collection technique was carried out through
documentation studies, while the data analysis used a descriptive-analytical method.
The results of the study show that Imam Taqgiyuddin al-Husaini divides men's views of
women into several categories of law based on the existence or absence of the need
and the potential for slander. Basically, seeing ajnabiyah women without a need that
is justified by sharia is haram. However, in certain conditions such as the purpose of
marriage and other shari'i needs, viewing is allowed with strict restrictions. This
provision reflects the balance between legal strictness and benefit, and is relevant as
a guideline for social ethics in the life of the Muslim community.

Keywords: views of men, women, Shafi'i figh, Kifayatu al-Akhyar.

I Introduction

Islamic Sharia is present as a comprehensive guideline for mankind in
living life, both in terms of worship to Allah SWT and in social interaction with
fellow humans. All aspects of life have been regulated with the aim of maintaining
the benefit, honor, and order of the people. One of the important issues that has
received serious attention is the issue of the relationship between men and
women, including the issue of seeing women outside the boundaries determined
by the sharia.' In the reality of everyday life, interactions between men and women
are inevitable. Situations such as studying, working, socializing, and other
muamalah activities often create conditions where a man sees a woman who is
not a mahram. This is where Islamic law provides clear rules so that the interaction
does not lead to prohibited acts, such as fitnah, orgasm, or adultery.>

" Akhmad Fauzi Aseri and Masyithah Umar, “Pendekatan Feminis (Historis Naratif) Dan Gender Dalam Hukum Islam” 8 (2025): 2123—

31
2 Hafidhul Umami, “Studi Perbandingan Madzhab Tentang Khitbah Dan Batasan Melihat Wanita Dalam Khitbah,” Usratuna: Jurnal
Hukum Keluarga Islam 3, no. 1 (2019): 22-48, doi:10.29062/usratuna.v3i1.152.
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Scholars from various sects have discussed in depth the ruling on seeing
women.3 One of them is found in the book Kifayatul Akhyar, the work of Shifi'iyah
figh scholars who are widely used as references in Islamic boarding schools and
educational institutions. This book provides a comprehensive explanation of the
limitations, postulates, and conditions that allow and prohibit a person to see a
woman. This study has great urgency, because the correct understanding will
affect the pattern of attitudes and behaviors of a Muslim in maintaining his views,
interactions, and honor for himself and others. Mistakes in understanding the
limits of sharia can have negative impacts, both personally and socially, such as
declining morality, damage to honor, and the development of slander in society.>

Therefore, the discussion of the law of seeing women in the perspective of
the book Kifayatul Akhyar needs to be done in depth and systematically. This study
is expected to be able to provide enlightenment, strengthen the scientific
foundation, and become a practical guide for Muslims in taking care of themselves
and complying with the sharia in daily life.

Research methods

This research is a library research, which is research that focuses on the
assessment and analysis of written sources that are relevant to the object of
study.® This research does not involve field research, but relies on data obtained
from classical and contemporary literature that has a relationship with the law of
men's views on women in the perspective of Islamic jurisprudence.

The approach used in this study is a normative-juridical approach
(normative jurisprudence), by examining the provisions of Islamic law as
formulated by scholars, especially Imam Taqiyuddin al-Husaini in Kitab Kifayatu al-
Akhyar. This approach aims to understand the construction of law, the basics of
istinbath, and the figh arguments used in establishing the law of seeing women,
both prohibitions and abilities under certain conditions.

The data sources in this study are divided into two, namely primary data
sources and secondary data sources.” The primary source of data is Kitab Kifayatu
al-Akhyar fi Halli Ghayati al-lkhtishar by Imam Taqgiyuddin al-Husaini as the main
reference. Meanwhile, secondary data sources include relevant books of figh of
the Shafi'i school, such as Raudhatut Thalibin by Imam an-Nawawi, Al-Majmu’', Al-
Umm by Imam as-Shafi'i, as well as supporting literature in the form of books,
scientific journals, and academic articles that discuss the law of views, male and
female interaction, and social ethics in Islam.

The data collection technique is carried out through documentation
studies, namely by reading, studying, and recording parts of the text that are

3 Efendi, E. C., Rambe, U., & Sobhan, S. (2025). Responding To The Digital Era With Social Transformation Through Tafsir Al-Qur'an For

Generation Z. INJOSEDU: International Journal of Social and Education, 2(4), 1070-1086.

4 Akhmad Abdul Lathif, “Persyaratan Taukil Wali Nikah (Study Komparatif Pendapat Imam Taqiyyudin Abubakar Al-Hishni Dalam Kitab

Kifayatul Akhyar Dengan PMA No. 20 Tahun 2019),” no. 20 (2023): 73-75.

5 Siti Purhasanah et al., “Kewajiban Menutup Aurat Dalam Perspektif Al-Quran,” Al-Fahmu: Jurnal llmu Al-Qur’an Dan Tafsir 2, no. 1

(2023): 53-61, doi:10.58363/alfahmu.v2i1.31.

6 Efendi, E. C., Hadi, W., & Reveny, S. (2025). The Glory Of Science In Classical Islamic Civilization: The Abbasid Dynasty As A Center For

Innovation. INJOSEDU: International Journal of Social and Education, 2(4), 1099-1116.

7 Efendi, Erizal Candra, Wildan Hadi, Robi Harjoni Putra, and Al Aziz. "Aksesibilitas Pembayaran Bitcoin Dalam Perspektif Figh

Ekonomi." Jurnal Ekonomi dan Bisnis 2, no. 12 (2024): 2722-2740.
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directly related to the legal discussion of seeing women.8 The data obtained were
then classified based on themes, such as views without needs, views due to needs,
views on mahram, views for the purpose of marriage, and views under other
special conditions.

The data analysis in this study uses a descriptive-analytical analysis method,
namely by describing the views of Imam Tagiyuddin al-Husaini as stated in Kifayatu
al-Akhyar, then analyzing it systematically by tracing the evidence, legal ta'lil, and
differences of opinion of the scholars presented. This analysis is also
complemented by inductive conclusions, which are to draw general conclusions
based on the description and analysis of the specific data that has been studied.
Through this research method, it is hoped that the research will be able to produce
a comprehensive, objective, and scientific understanding of the legal concept of
men looking at women according to the Kitab Kifayatu al-Akhyar, as well as its
relevance in the context of the social life of Muslims.

Results and Discussion
Profile of the Author of Kitab Kifayatu al-Akhyar

Imam Tagiyuddin al-Hishni's full name is Imam Abu Bakr bin Muhammad bin
'Abdul Mu'min bin Hariz bin Mu'alla bin Musa bin Hariz bin Sa'id bin Dawud bin
Qaasim bin 'Ali bin 'Alawi bin Naasyib bin Jawhar bin 'Ali bin Abi al-Qaasim bin
Saalim bin 'Abdullah bin 'Umar bin Musa bin Yahya bin 'Ali al-Ashghar bin
Muhammad at-Taqiy bin Hasan al-'Askari bin 'Ali al-'Askari bin Muhammad al-
Jawaad bin 'Ali ar-Ridha bin Musa al-Kaadhzim bin Ja'far ash-Shodiq bin
Muhammad al-Baagir bin 'Ali Zainal 'Abidin bin al-Husayn, the grandson of the
Prophet (peace be upon him), as stated in the book Shudurat al-Dzahab. Al Hishni
is a tribute to al Hishn, a city in Hauran.®

He is better known as Imam Tagiyuddin al-Hishni. He was a great scholar
and Sufi of the Shafii sect. Imam Taqiyuddin al Hishni, who came from Hishni
(Sham), was bornin 752 H (1369 AD), and died on Wednesday, 14 Jumadil Akhir 829
H (1446 AD) in Damascus. In his intellectual wanderings, Imam Tagiyuddin al-Hishni
came to Damascus and stayed in al-Badraiyah. He learned a lot of various religious
disciplines from the great scholars who existed at that time, among his teachers
were.™

8 Efendi, E. C., Rambe, U., & Tiswarni, T. (2025). Penerapan Prinsip-Prinsip Hukum Islam Sebagai Pedoman Kehidupan Universal Dan
Komprehensif. Juteq: Jurnal Teologi & Tafsir, 2(1), 124-143.

9 Afifuddin, Imam Tagiyuddin Al Hisni, 1 Desember 2022, https://sidogirimedia.com/imam-taqgiyuddin-al-hishni/ diakses tanggal 04
Oktober 2025.

© A. Kholil Hasib, Mengenal Abu Bakar Al Hisni, 01 Januari 2016, https://inpasonline.com/mengenal-abu-bakar-al-hishni-penulis-kitab-
kifayatu-al-akhyar/ diakses tanggal 04 Oktober 2025
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Syaikh Abul 'Abbas Najmuddin Ahmad bin 'Utsman bin 'Isa al-Jaabi;
Syaikh Syamsuddin Muhammad bin Sulaiman ash-Sharkhadi;
Syaikh Syarafuddin Mahmud bin Muhammad bin Ahmad al-Bakri;
Syaikh Syihaabuddin Ahmad bin Sholeh az-Zuhri;

Syaikh Badruddin Muhammad bin Ahmad bin 'Isa;

Syaikh Syarafuddin 'Isa bin 'Utsman bin 'lsa al-Ghazi;

Syaikh Shadruddin Sulaiman bin Yusuf al-Yaasufi.

Imam Taqgiyuddin al Hishni is a carefree person who has uniqueness. He went
out with the students to the tourist attraction and told his students to have fun
and play. It was all accompanied by religion (which was solid) and careful in his
speech and actions, and married several women. Then he was actually diligent in
worship, stayed away from women, gathered (with his disciples) away from
humans accompanied by the routine of preoccupying himself with knowledge in
the time before fitnah, namely the famous Fitnah of Tamar Link al Fatih al Mighwali
from the descendants of Gengis Khan.™

After fitnah, his zuhud increased, facing Allah SWT, and gathering (with his
disciples) away from humans. Be he has followers, his name becomes famous,
refrains from talking to many people, especially those who see signs in him. And
let his words speak of gadli-qadli and such rulers. Imam Tagiyuddin al-Hishni grew
up to be a great and versatile scholar. But unfortunately the students from his
education are not mentioned in detail in the biographies. Only a few people are
mentioned, one of which is his nephew (Ibn Akhihi) named Muhammad bin Husayn
bin Muhammad al-Husaini al-Hishni, Umar bin Muhammad and Muhammad bin
Ahmad al-Ghazi.

As a Muslim scholar, of course, Imam Taqiyuddin al-Hishni has many works in
various fields of Islamic knowledge. He left behind works in the fields of faith,
tafsir, hadith, figh, and Sufism. In the field of faith, he adheres to the madhhab of
Imam Ash'ari. And often also involved in debates with scholars of Shaykh al-Islam
Ibn Taymiyah, Throughout his life, Shaykh Tagiyuddin al-Hishni wrote many great
and high-value books, including:™
1. Daf'u Syubahi Man Syabbaha Wa Tamarrada Wa Nasaba Dzalika lla asy- Sayyid al-
Jalil al-lImam Ahmad,;

Syarah Asmaullah al-Husna;
At-Tdafsir;

Syarah Shohih Muslim (3 jilid);
Syarah al-Arbain an-Nawawi;
Ta'liq Ahadits al-lhya;

Syarah Tanbih (5 jilid);
Kifayatul Akhyar;

Syarah an-Nihayah;

Talkhish al-Muhimmaat (2 jilid);
. Syarah al-Hidayah;

Adab al-Akl wa asy-Syarab;
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2 |bn Qodhi Sihbah, Thobaqotus Syafi’iyah lihat Maktabah Syamilah, juz 1, h. 209
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13. Kitab al-Qawaa’id;
14. Tanbihus Saalik;
15. Qami’un Nufuus;
16. Siyarus Saalik;
17. Siyarush Sholihaat
18. Al-Asbaabul Muhlikaat;
19. Ahwal al-Qubur;
20. Al-Mawlid.
21. Qa’m an-Nufus wa Ruqyah al-Ma’yus
So many works have been left behind by Imam Tagiyuddin al-Hishni and one
of the ones that has been mentioned is Qa'm an-Nufus wa Ruqyah al-Ma'yus
(Controlling Lust, Curing Despair). Judging from the title of the book alone, we can
already guess that the book is related to the discipline of tasawwuf.

At the end of his life, Imam Tagiyuddin al Hihsni suffered from health
problems, especially his eyes and ears, on the night of Wednesday 14 Jumada al-
Akhirah 829 H (1446 AD) and was buried in al Qubaibat.6 May Allah always pour
out His mercy and love on him who had spent his life serving Him and spreading
religious knowledge widely.

Kitab Kifayatu al-Akhyar Profile

The full name of this book is "Kifayatu Al-Akhyar Fi Halli Ghoyati Al-Ikhtishor"
(Jhaia¥ e Ja & LAY 4UK), The meaning of "kifayah" is "sufficient". The word
"Al-Akhyar" is the plural form of "khoir" which can be interpreted as "the best
human being". "Hall" can be interpreted as "to decipher". So, overall, the meaning
of this book seems to be intended as a book whose content is sufficient for good
people who want to learn religion (or represent the best scholars in terms of
teaching), namely by explaining, explaining and lecturing the book called
"Ghoyatu Al-Ikhtishor”.

This book is sometimes called and abbreviated as "Al-Kifayah" (4.l
However, this mention needs to be careful. The reason is, among the
mutaqoddimin, if it is called "Al-Kifayah", their perception is "Kifayatu Al-Nabih"
by Ibn Ar-Rif'ah which is a lecture from the book "At-Tanbih" by Ash-Syirozi. The
difference between these two "Kifayahs'" must be noted because there is often
ambiguity among scholars. The mention of "Al-Kifayah" meaning "Kifayatu Al-
Akhyar" is if it is mentioned after the time of Al-Hishni (829 AH).'

The target of writing this book is two kinds of people as explained by Al-
Hishni himself. First; People who have dependents who do not have the
opportunity to start with the ulama. Second: Salik (worship expert) who focuses
on his worship, not on knowledge. Therefore, even though this book is in the form
of syarah, the content is concise. Not too short and not too long. This book was
written not for scholars who intend to "tabahhur" (deepen and master
completely).

3 Muafa, Mengenal kitab Kifayatu Al Akhyar karya Al Hisni, 10 Desember 2017, https://irtagi.net/2017/12/10/mengenal-kitab-kifayatu-al-
akhyar-karya-al-hishni/#:~:text=Bisa%20dikatakan%2okitab%20Kifayatu%20Al,yang%2otahu%20berapa%2o0jumlah%20persisnya. diakses tanggal o4

Oktober 2025.
" Ibid
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This book is a syarah from "Matan Abu Shuja'" or also called "Ghoyah Al-
Ikhtishor" or "Al-Ghoyah Wa At-Taqrib" or ""Mukhtashor Abu Shuja"" or "At-Tagrib"
or "Al Ghoyah". Matan Abu Shuja' is one of the most famous matan in the
madhhab Ash-Shafi'i.’>

In addition to lecturing in certain parts, he also criticized, the prominent
thing that Al-Hishni did was to provide evidence and ta'lil (reasoning) every time
he presented the law. Al-Hishni is an expert in hadith, so it is natural that he is quite
good at mentioning the postulates from the hadith when lecturing the book.

Almost every legal issue mentioned is always accompanied by istidlal from
the Qur'an, As-Sunnah, Ijma' and Qiyas. Sometimes one legal case is mentioned
with more than one postulate. Indeed, the study of this book is expected to be
sufficient for a student of knowledge so that there is no need to read muthowwal
books such as "Kifayatu An-Nabih" by Ibn Ar-Rif'ah, "Al-Majmu'" by An-Nawawi,
"Al-Hawi Al-Kabir" by Al-Mawardi, "Nihayatu Al-Mathlab fi Diroyati Al-Madzhab" by
Al-Juwaini, "Bahru Al-Madzhab" by Ar-Ruyani and others. It is also hoped that the
study of the books of legal hadith will no longer be necessary.®

The main source of "Kifayatu Al-Akhyar" is the book "Roudhotu Ath-
Tholibin" by An-Nawawi. This book of An-Nawawi is the main reference of Al-
Hishni. The way to describe the cases of figh, the details, the presentation of
ikhtilaf, including the tarjih, follows the style and manner of An-Nawawi in
"Roudhotu Ath-Tholibin". In fact, it is not an exaggeration to say that Al-Hishni
sometimes quoted the entire editorial in "Roudhotu Ath-Tholibin" without
changing it. However, Al-Hishni refers critically, so that sometimes he gives ta'qib
(correction), istidrok (complement), details the law, and sometimes even
criticizes. If he corrects, it will begin with the word "qultu" and end with the word
"wallahua'lam”."7

The main source of "Kifayatu Al-Akhyar" is the book "Roudhotu Ath-
Tholibin" by An-Nawawi. This book of An-Nawawi is the main reference of Al-
Hishni. The way to describe the cases of figh, the details, the presentation of
ikhtilaf, including the tarjih, follows the style and manner of An-Nawawi in
"Roudhotu Ath-Tholibin". In fact, it is not an exaggeration to say that Al-Hishni
sometimes quoted the entire editorial in "Roudhotu Ath-Tholibin" without
changing it. However, Al-Hishni refers critically, so that sometimes he gives ta'qib
(correction), istidrok (complement), details the law, and sometimes even
criticizes. If he corrects, it will begin with the word "qultu" and end with the word
"wallahua'lam.™

This book is also an important source of data to know the ikhtlaf of Ash-
Shaikhan (Ar-Rofi'i and An-Nawawi) because Al-Hishni is quite serious about
mentioning their ikhtilaf. It's just that Al-Hishni not only recites ikhtilaf, but also
tahtahqig. Even though Al-Hishni had great respect for Ash-Shaykh, he was also

s Kholil Hasib, Mengenal Abu Bakar Al Hisni, 01 Januari 2016, https://inpasonline.com/mengenal-abu-bakar-al-hishni-penulis-kitab-

kifayatu-al-akhyar/. diakses tanggal 04 Oktober 2025
6 Muafa, Mengenal kitab Kifayatu Al Akhyar karya Al Hisni, 10 Desember 2017, https://irtagi.net/2017/12/10/mengenal-kitab-kifayatu-al-akhyar-

karya-al-hishni/. diakses tanggal 04 Oktober 2025
7 1bid
'8 Muafa, Mengenal kitab Kifayatu Al Akhyar karya Al Hisni, 10 Desember 2017, https://irtagi.net/2017/12/10/mengenal-kitab-kifayatu-al-
akhyar-karya-al-hishni/#:~:text=Bisa%20dikatakan%2okitab%20Kifayatu%20Al,yang%20tahu%20berapa%20jumlah%20persisnya. diakses tanggal 04
Oktober 2025.
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critical when he lectured, especially if he found the teachings or inconsistencies of
Ash-Shaikhan.

Manuscript The concept of men's views on women in Kitab Kifayatu al-Akhyar
The following is a concept text about men's views on women in the book
Kifayatu al-Akhyar by Shaykh Tagiyuddin Abu Bakr Muhammad al-Hishni al-
Husaini:"
:ﬁbﬂtbbﬂwiéliﬁ sl gﬁiw&;éu\é!y)\ﬁj cJe
"A man's view of a woman has seven types: (1) a man's view of a foreign woman
without a desire. This view cannot be..."

oy il A G0 G 0 6 08 O il ki ol S ol ) gl i waghidhh Lo 003
A poet said:And a man's view of women

There are seven kinds: A man who looks at a foreign woman, then let him refrain from
it, because there is no urgent need.

o gous ¥ B Lt O) & ¢ it ey CAIVL 5§01 ¢ LYY e AN (2 BTA 1Sy ¢ ST e AUI1 g Jr M
Ao 4] el By ¢ Al
The man in question here is a man of puberty, as is his woman. Seeing it sometimes
out of necessity and sometimes not.
Ol WSy gy ) py% 1485 « Walas a1 31,00 B30 1) Jor )1 Jlai 02 diiomd ¢ Bl ad) ud Y 0T 1 Jp¥1 oy
4434Mﬁi'c_,.‘;.j\o)l;}\jgéjﬂ\&;ﬁbéﬁu‘ﬂ\d@‘ﬁﬁﬂ\c@d\gd%@g&éﬁ)?cmg}‘é
Oby « OBl Ol T oo bl gin o inadendl BUBL aLeYl agergg ¢ by (531 pid! Blonu) o ) adad
g3 o f U Il Leolis o8 21e Wy ¢ DU e £l lons BIYB ¢ Bsgadt Hp2 eag ¢ ddll Aidas Jlad)
Yool (g 14adds alall e 155aks Gualtl) 6 ¢ L1 4B asem 4 ity ¢ AVl
Meaning: "First: if there is no need to look. In this situation it is absolutely forbidden
for a man to look at the aurat of a foreign woman. Similarly, it is forbidden to look at
his face and both palms if he is worried that there will be slander. If not, then there
is a dispute, the right opinion is haram looking at his face and palms. This is the
opinion of Ishthakhri and Abu Ali Thabari; this is also the opinion chosen by Shaykh
Abu Muhammad, Shaykh Abu Ishaq Ash-Shirazi, and Ruyani. Imam Haramain agreed
with the Muslims about the prohibition of women from going out with their faces
open. Seeing is the door of slander and can arouse orgasm. So that the most
appropriate act according to the Shari'ah is to close all gaps and turn away from all
circumstances that can cause fitnah; as it is forbidden to khalwat with foreign
women. The evidence of this problem is as the generality of the word of Allah:
CEUE AT aall e b ¢ sl Dlyge o ad oygglal ¢ WU oS o ks O Logouaol : Olgmy ¢t 3all) oy
anig Of dojhy LS Jadl anig OF St ajlyg ¢ lalad Ol o Dlomam W1 Wgajhs Lol il oS aie Comad 0T 8101 e g5

SleyE) g LI e

9 Imam Taqiyuddin Abi Bakar Ibn Muhammad A Husaini Al Hishni Al Dmasyqy Al Syafi’l, Kifayah Al Akhyar fii Halli Ghayah Al
IKhtisar, Dar al Kutub al Islamiyah, hal 466
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Meaning: Can a boy who is approaching puberty see a woman? There are two
opinions. The most correct opinion of his view is judged like the view of a man of
puberty; because he has understood the woman's aura. Based on this, he was
punished like a puberty and it was mandatory for women to wear hijab from him,
just as it was mandatory to wear hijab from a madman. Here, the man's guardian
should forbid him to touch a woman, just as he should forbid her from adultery and
all unlawful acts;

o) Jw A Just adey canle I Jor I oS a1 8L 1ol 1 09 S JB 1 S5k a9 7 gl oS LTy

A (e o I sl 5B
As for the ruling for a castuated person, most scholars say, "His gaze on a foreign
woman is punished like a man's sight of his mahram." Allah says:

Yl alis & Jaabt of At Jol pd g &yl 0 5958t JB eSS W 4 Y ¢ i e JodlST 0T gl
Another opinion is judged as a man's view of a foreign woman, because it is lawful
for him to marry her. Nawawi said, "The one chosen about the interpretation of the
verse 'Who has no desire (for women) is a man who is negligent in his intellect, who
has no concern for women, or has no appetite for them. The same is said by Ibn Abbas
and others.

529 ¢ ML e iy s ggdt JB e ¥l BN JB 0 OY ad € B e fgd ¢ ey BTLI el Ly
pbi‘&‘j ‘_é.d.\ 3-@-"‘,»;’@4':35 ¢ M\j qb‘g\ )huo
Meaning: It should be noted that whoever is castrated has both testicles paralyzed,
impotent, or an elderly person; They were punished like normal men. Based on the
opinion of most scholars. A boy belonging to a woman, what is a mahram? In this case
there is a dispute. Rdfi'i said, "The most correct opinion is yes." Nawawi said, "Shafi'i
thinks so. Even that is the opinion of the Qur'an and As-Sunnah." In this case, there is
research in terms of meaning. Wallahu a'lam.
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Meaning: | add, "In Nukatul Muhadzdzab; Nawawi confirmed that he was punished
like a foreigner; so that it is forbidden to see it. It is obligatory for the woman to wear
a hijab from him. This is justified by Ibn Raf'ah in Al-Mathlab. This is a strong but good
opinion; Fatwa with him. The scholars who allow it, require that the slave be a trusted
person. This is Baghawi's opinion. Likewise, the woman is a trusted person. This is
Harawi's opinion. These conditions are very clear and clear. Some scholars who call it
mahram oversimplify this problem. Based on this; If he touches the woman or the
woman touches him, the ablution of both is definitely void. If they were mahrams, of
course the ablution of both of them would not be void, because mahraman along
with it is forbidden. Wallahu Alam.
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Meaning: Everything we have said above is a man's view of a free woman. As for when
the woman is a slave, what can she see from him? There are several .opinions (1) Rafi'i
said, "The most correct opinion as stated by Baghawi and Ruyani is that it is forbidden
to look at the area between the navel and the knees, while looking at the other part
is makruh. (2) It is forbidden to see parts that are not visible during the service.
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Meaning: 3. Her awrah is punished like a free woman. This is a foreign opinion, there
are hardly any scholars who think so other than Ghazali. Nawawi said, "Imrani and
other scholars have stated in detail that the aurat of female slaves is the same as the
aurat of free women. This is the meaning of most of the words of the scholars. This
is the most diligent opinion postulate.”" Wallahu a'lam.
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Meaning: | add, "It's better to be more detailed. If the female slave is bad, then it is
the right opinion as Rafi'i said. If she is as beautiful as a Turkish girl then the correct
opinion is haram. Some slave women have perfect beauty and some have the
opposite. In essence, it is forbidden to look at a beautiful female slave because it is a
trigger for slander.” Wallahu a'lam. If a woman is free but is old then Ghazali equates
her with a girl. He said, "Because orgasm is erratic and the old woman can still be the
object of intercourse.”" Ruyani said, "When he has reached an age that if seen does
not cause fitnah, then he can see his face and both hands. Based on the word of God:
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Meaning: Rafi'i mentioned two opinions; he said, "The truest opinion is permissible.
There is no difference between his awrah and a man's awrah, but he should not look
at his genitals." Nawawi said, "Rafi'i thinks that he can see the genitals of a young
girl." The author of Al-'Uddah cites an agreement on this. Even though it shouldn't
be an agreement. Qadhi Husain is of the opinion that it is permissible to see the
genitals of a young girl that does not cause orgasm; Likewise, it is permissible to see
the genitals of a little boy. Marwazi thinks the same about the little boy. Meanwhile,
Mutawali said there are two opinions on this issue. The truth is that it is permissible,
because Muslims forgive it, both in the past and in the present. The permissibility of
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it remains, until he reaches the age of tamyiz and until it is possible for him to cover
his awrah from human view. Wallahu a'lam.
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Meaning: What is the ruling for a woman to look at a foreign man? In this case there
are several opinions. The first opinion: according to Rafi'i, the most correct opinion is
that he can see all parts of his body except the area between the navel and the knees.
Second opinion: women should not look at a man unless he sees it from the woman.
Nawawi said, "This is the most correct according to a number of scholars." The
writers of Al- Muhadzdzab and others agree with him, based on the words of Allah:
G piad] G Gialnds culinjall 9" Say to the believing woman, Henna They do not hold
back their gaze" (An-NGr [24]: 31) The Prophet said: 6/ suaif Wil i /5 Lizdf!, "Are
you two blind, don't you both see it? 50 (Hasan). Wallahu a'lam.
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Meaning: (2) His view of his wife and female slaves. In this case it is permissible to see
other than the genitals of the two...
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Meaning: A man can see his wife's entire body because he can have fun with her, even
though there is an opinion that looking at her genitals is forbidden, based on the
words of the Prophet Muhammad (saw) "Seeing the genitals can cause thams."

Thames is blindness. In Al-'Uddah it is stated, "Meaning, 'The child who will be born
will be blind.' Some scholars are of the opinion, "It causes blindness to the one who
sees it." The hadith was commented by Ibn Shalah, "Ibn Adiy and Baihagi narrated it
with the sanad jayid." The correct opinion is that it is not haram to look at the wife's
genitals, because she can have fun with her. A wife's genitals are a real place to have
fun, so seeing her is more appropriate to be allowed. If we consider that the hadith
is saheeh, then the law of the wife's genitals is only limited to makruh, and seeing the
inside of the genitals is more intense. Based on this, it is makruh for a person to see
his genitals without need. A master can look upon his slave woman as a husband to
his wife. It is the same as being a pure female slave, mudabarah, ummul walad, or
hindered by obstacles that will quickly disappear such as menstruation and pawning.
If the slave is married, mukatabah, musytarakah between him and another person, a
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Magi, an idolatrous, or an apostate, then it is forbidden to look at the area between
his navel and his knees; not to the other part, according to the correct opinion.
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Meaning: It should be noted that a wife's view of her husband is punished like her
husband's view of her. Some think that a wife can see her husband's genitals. A
slave's view of her master is judged just as the master's view of herself. Wallahu
a'lam.
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Meaning: "(3) his view of his mahrams or female slaves who speak out. He shouldn't
look at the part between his belly button and his knees...."
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Meaning: A man should definitely not see the area between his navel and his
mahram's knees because it is aurat. Can it involve other than his body? Madzhab
Shafi'i states yes, based on the word of Allah... lge ¢k L ¥ Géidj Gt ¥5...)" ... Let
them not show their ornaments except what is visible to them..." (An-No. [24]:31).
Because mahram means that it is forbidden to marry each other, so that the two are
like two men, it should be noted that the ablution is not void by touching it, according
to the strongest opinion. The same is true based on nasah, family relationship with
marriage, or breastfeeding; according to the most correct opinion. Some argue that
he does not see his mahrams ignoring what they see when working, namely service.
Are breasts one of the ones visible at work? In this case there are two opinions. As it
is permissible for a mahram to see, he can also be alone with his mahram and safar
with him. Meanwhile, the law of a female slave has been explained. Wallahu a'lam.
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Meaning: First: a man's gaze on another man, can be on the whole body except the
area between the navel and the knees; when it is safe from fitnah. If he is afraid of
slander, then it is forbidden. It is forbidden to see the mahram with orgasm without

any dispute. Similarly, it is forbidden to see an amrad man (a young man without a
beard) with an orgasm without any disagreement; Seeing Amrad is faster than seeing
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women. This is if you look at women not with orgasm and do not cause slander. Rafi'i
said, "It is not forbidden." If there is an orgasm and he is afraid of fitnah, then it is
haram according to the correct opinion. This is the opinion of most scholars. Nawawi
said in Syariyul Muhadzdzab, "The correct opinion is that it is haram to see the
absolute amrad."” Shafi'i applied it. Absolute here the meaning is the same whether
or not it is with orgasm. Although in Ar-Riyada it is required that the amrad should
be a handsome person. Wallahu a'lam. | add, "Handsome is a relatively different
character; according to the difference in character. There is no doubt that an amrad
can be a source of slander as well as a woman. If the wisdom is not accurate, then the
rule that must be held is to discard it and associate the law with what is accurate,
don't we know that toil while traveling is wisdom about the permissibility of gashar
shalar. When the wisdom is felt to be unrealized, we can throw it away and restore
the cause of the law to its origin, which is traveling. The same is true here. Another
opinion prohibits this absolutely. The same thing has also been said by some
madhhab scholars, even Shafi'i." Wallahu a'lam.
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Meaning: Second: a woman's view of another woman is punished like a man's view
of another man if the one who looks at it and who is seen is a Muslimah. As for if a
daimi woman is a Muslim woman, there is a dispute. Ghazali said, "The most correct
opinion, the law is the same as looking at fellow Muslims" Baghawi said, "The right is
forbidden." Based on this, he is not allowed to enter the bathroom together with
Muslim women. What can a dzimi woman see from a Muslim woman? Some argue
that he should only see what a man sees. Some argue that it is okay to look at
anything that looks like when working. Rafi'i said, "This opinion is more similar."
Nawawi said, "The correct opinion is as allowed by Baghawi." In this case, all infidel
women are punished like dhimi women. This is Imrani's opinion. Wallalau a'lam.
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Meaning: | add, "Baghawi argued when he brought the word of Allah: ... or the
women of Isiam...." (An-Nur [24]: 31) Kafir women do not include Muslim women,
namely women of faith. Even Imam Izudin bin Abdusalam said, 'A wicked woman is
like a dhimi woman, so the rulers are obliged to forbid dzimi women and wicked
women to enter the bathroom with believing women who guard her honour. If it
can't; Due to the lack of attention of the ruler to deny this, an independent believer
should be careful of infidel women and wicked women"
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Meaning: Third: Every limb that is forbidden to be seen when it is still united with the
body, such as dzakar, the forearm of a free woman, the hair of her head, the cut of
her toenails, the pubic hair of a man, and the like, the limb is also forbidden to be
seen when separated from her body. This is in the most correct opinion.
Therefore, when a person shaves his pubic hair, he should hide his shaving hair. On
the other hand, if a woman is free to comb her hair, she should hide her hair loss.
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Meaning: It should be known that what is forbidden to see, is also forbidden to be
touched; even the forbidden is greater because the pleasure is also greater. Thus it is
forbidden for a man to touch another man's thighs without a hitch. If with a barrier
he is afraid of slander, then it is also forbidden. Sometimes touching it is forbidden
even if you don't see; So it is forbidden to touch the mahrams. To the point that an
unlawful man touches his mother's stomach and back. Similarly, it is forbidden to
massage the thighs and legs of the mother. It is forbidden to kiss his face. Qafal said,
"Similarly, it is not permissible for a man to order his daughter or sister to massage
his feet." Based on this, Qadhi Husayn said, "The grandmothers who molested the
men on the day of Ashura did what was unlawful." Wallahu a'lam.
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Meaning: Fourth: a man is forbidden to sleep with another man. Similarly, it is
forbidden for fellow women to sleep together on the same bed, even if each is on a
different side. This is what Rafi'i stipulated and Nawawi followed in Ar-Raudhah.
Nawawi attributed his haram in Muslim Syarh if the two were not married. This
association is clearly stated by Qadhi Husain, Harawi, and others. There are several
histories that mention it. When the young son and daughter are ten years old: it is
obligatory to separate him from his mother, father, sister, and brother in bed. This is
based on the narration of the narration. Wallahu a'lam.
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"... (4) looking at the purpose of marriage. Here it is possible to see the face and palms
of the hands....."
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Meaning: It has been stated that looking sometimes occurs without a need and
sometimes with a need. An example of the first thing has been put forward, while
the second example is if there is a need to see. There are several wishes, among which
is the desire to get married. If a man wants to marry a woman and is happy to marry
her, there is no doubt that he can see the woman he is going to marry. Is this sunnah,
with the excuse that he will not regret it later and his marriage can last or is it just a
matter of being reconciled? The correct opinion is sunnah. The Prophet said to

Mughirah bin Shu'bah: La&iiiad 4 5l s AT 43 3kl Behold, for it will further perpetuate
the relationship between the two of you." (HR. Nasa'i dan Ibnu Majah)

The hadith was hasanated by Tirmidhi and saheeh by Ibn Hiban and Hakim. He
said, "The above hadith meets the requirements of Shaykhini" And many other
hadiths. He may see it several times to make it clearer, whether he sees it with or
without his permission. If he does not have the ease of seeing it then he can send a
woman who can observe and describe it for him. As the Prophet once sent um Sulaim
to a woman and she said, "Look at her eyebrows and kiss both sides of her neck." A
woman when she wants to marry a man, she should look at the man, so that the
woman feels admiration for him as the man admires her, Umar's words are seen are
the face and the inner palms and the backs of his hands, It can't see anything else. In
one opinion, it is only possible to look at the woman as a man sees his neighbor. The
ruling here is mubah, even though both are afraid of fitnah, because of the purpose
of marriage. As for when he is allowed to see it, there are several opinions. Some
argue that the time is after he is determined to marry her. There are those who argue
that when proposing, so that is not to leave the woman after the proposal so that it
hurts her. This is the correct opinion. Some argue that he can see when he has been
allowed to perform a marriage contract against him. Some argue that when each
party has leaned towards the other. When he had seen her and she was not
impressed by him; he should be quiet and not say, "l don't want it" because it can
hurt the woman. Wallahu a'lam.
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(5) Looking at the purpose of treatment. This is allowed on the necessary parts of
the body...."
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Meaning: Including the necessary body parts is to see a foreign woman for the
purpose of removing her blood, cupping her, and treating her illness. Um Salamah
(as) asked the Prophet for permission to cuddle, then the Prophet ordered Abu
Thaibah to cupping him, (HR. Muslim). It should be done in the presence of the
mahram or husband: so that there is no khalwat. On the condition that at that time
there were no women who could give treatment to him. Similarly, it is required in the
treatment of a woman to a man if at that time there is no man who can give
treatment to her. This is the opinion of Zubaidi and Ruyani. Nawawi said, "This is the
most correct opinion. Qadhi Husain and Mutawali agreed with him. They said, "The
main thing is that he should not be a dzimi if there is a Muslim". Please note that the
law of origin of necessity is sufficient to see the face and both hands. Meanwhile,
seeing other limbs is allowed if it is really needed. Look at the abdomen and anus if it
is needed for the purpose of treatment. Ghazali said, "The need to reveal the awrah
should not cross the limit that is considered to be able to damage the authority and
according to custom is udzur." Wallahu a'lam.
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(6) looking to testify and muamalah. Here you can only look at the face...."
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Meaning: Included in the condition needed is to see the breasts of a breastfeeding
woman for a testimony of breastfeeding. Looking at his genitals for a testimony of
the birth. Seeing the genitals of two adulterous people for the testimony of both
because it is needed. Some argue that all of this is not allowed, because adultery is
condemned to be covered. Meanwhile, the testimony of two women on birth and
breastfeeding was accepted. The correct is the first opinion, which is allowed.
Because when he commits adultery, it means that he has violated the haram of the
Shari'a, so his honor can also be violated. As for breastfeeding and birth, the answer
needs to be reviewed. As it is permissible to see in these matters, so it is permissible
to look for the purpose of muamalah because it is necessary. The association of the
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Shaykh with the face alone because it has fulfilled the needs and the rest is forbidden
so that it remains above the law of origin. Wallahu Alam.
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(7) Looking at the female slave when buying it, it is permissible to see the part that
is the cause when releasing it."
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Including the need is to look for the purpose of buying. We have already mentioned
it in the sale and purchase discussion, please refer back.

Legal analysis of men viewing women

In analyzing the law of seeing women for men, of course we need to express
the opinions of scholars on the limitations of women's aurah, because abilities or
prohibitions are closely related to women's aurah. In daily life, we find a lot of
people's views around looking at the face of a woman who is not a mahram,
starting from those who allow it, to absolutely forbidding it by relying on the
evidence in the hadith narrated by Muslim which reads:
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In analyzing the law of seeing women for men, of course we need to express

the opinions of scholars on the limitations of women's aurah, because abilities or

prohibitions are closely related to women's aurah. In daily life, we find a lot of

people's views around looking at the face of a woman who is not a mahram,

starting from those who allow it, to absolutely forbidding it by relying on the
evidence in the hadith narrated by Muslim which reads).°

So what really needs to be understood is to see a woman accidentally here?

Face or the whole body? If you look at the hadith information, Imam Nawawi
explained in his book Sahih Muslim:
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Meaning: And in this case it is an argument that it is not obligatory for a woman to

cover her face while on the road, but it is limited to the sunnah that is preferred for

women, and it is obligatory for a man to limit his gaze from women in everything
except for the right intentions in the Shari'a.”

So if you want to talk more about looking at the face, what should be
discussed is about the limits of women's aura. From this benchmark, we see how
the opinions of madhhab scholars are related to seeing women's faces. In the
books of figh, scholars generally agree that the awrah of a woman in front of a
non-mahram is her entire body except for her face and palms:

20 Ensiklopedi Hadits kitab 9 imam. Versi 10.0, Pustaka Hadits, 2024, diakses tanggal 05 November 2025 melalui aplikasi
2 Muhyiddin bin Yahya bin Syaraf An Nawawi. Syarhu-n-Nawawi Ala Muslim. Juz 14. hal 139
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Meaning: And all scholars agree that the entire body of a woman is the awrah in front
of the man who is not her mahram other than her face and both palms, because
women also need muamalah with men and also transactions such as taking and

giving.>

In this case, the author will express the opinions of scholars among scholars
of the madhhab;
a. Madzhab Al Hanafiah
Ibn Hummam in his book Fathul Qodir said:
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And it is forbidden for men to look at women who are not his mahram except
her face and the palms of her hands, according to the Word of Allah in Surah An
nur verse 31: {And they should not reveal her ornaments, except what is visible
to her.}.

Similarly, in the book Al Ikhtiyar li ta'lilil mukhtar by Imam Abdullah bin
Mahmud bin Maudu Al Mushili it is said that:
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Meaning: And it is not permissible (for men) to look at a free woman who is not
his mahram except on her face and the palm of her hand if he is not afraid of her
orgasm appeadring, if it is feared that her orgasm will appear, it is forbidden
except for judges and witnesses, and it is forbidden to touch her even if her
orgasm is still maintained.>3

In this madzhab, there are provisions related to seeing a woman's face,
namely if it is feared that orgasm will appear, then it is forbidden for men to
look at the woman's face.

b. Madzhab Malikiyyah
In the book of Syarh Mukhtashor Khalil it is said that:
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Meaning: Indeed, the awrah of an independent woman towards a man who is

not her mahram is his whole body apart from the face and the two palms of

either the back or the inner palms, so it is permissible to look at both without

the intention of enjoying (orgasm) and without fear of fitnah and without udzur
even to young people.>*

2 Wizaratul awgaf wa syu’un al Islamiyyah. Al Mausu’ah al Fighiyyah Al Kuwaitiyyah. Juz 31. hal 44
33 Abdullah bin Mahmud bin Maudu Al Mushili . Al Ikhtiyar li ta'lilil mukhtar. Juz 4 [ p. 156
24 Muhammad Bin Abdillah Al-Khursyi Al Maliki. Syarhu Mukhtashar Al Khalil. Juz 1/hal 247
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The same is true in the hasyiyah written by Imam As-Showi al Maliki:
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Meaning: and the aurat of a woman is independent of a man who is not her

mahram: from her or from that who is not mahram for her is all the body except

the face and the palms of the hands. And both are not part of the aurat, even

though it is obligatory for them to be closed if it is feared that there will be
slander.?

Madzhab Syafi’iyah
Imam Shafi'i himself in Al-Umm said that:
598 ool b Lggmgy LgdS V) Byse ST IS
Meaning: And every woman is awrah except for her two palms and her face.?®
Imam Ibn Hajar Al Haitami in his tuhfatul Muhtaj said:
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Meaning: And the awrah of an independent woman, even though she is not
mumayyiz (not able to distinguish between good and bad) and the free sissy, is
in addition to the face and two palms of the hands, either the back of the hand
or the inner palm to the elbow.?”

. Madzhab Al Hanabilah

In the book Al inshaf fi Ma'rifati rajih minal khilaf, Imam Al Mardawi
said:
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Meaning: And a free woman whose whole body is awrah even down to her nails
and hair, except for the face. And it is most true in madhhab (Hanbali) that the
face is not aurat, and neither are the companions (of madhhab Hanabilah). And
this is what Qadi said in ijma. And even a little from it it is said that the face is
part of the aurat. Zarkashi said: Imam Ahmad established that his whole body is

aurat, and it consists of everything except the face, or outside the prayer.®

Statement in the Figh Council of the OIC (Organization of the Islamic
Conference)
It turns out that the information written in the OIC's majma’ figih
magazine in Jeddah is similar, it reads:
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25 As-Shawi Al Maliki. Hasyiatu-s-Shawi ‘ala Syarhi Shogir. Juz 1/ hal 482

26 |[mam As-Syafi’i. Alumm. Juz 1/ Hal 109

27 Ibnu Hajar Al-Haitami. Tuhfatul Muhtaj fi syarhil minhaj. Juz 2/ hal 112

28 Al Mardawi Ad Dimasyqi Al Hambali. Al Inshaf fi Ma’rifati rajih minal Khilaf. Juz 1/ Hal 452

2883



Iv.

Meaning: Actually, the hijab of a Muslim woman according to a number of
scholars is to cover her entire body except the face and palms if there is no
concern about the occurrence of fitnah, then if it is feared that it will happen, it
is obligatory for her to cover her face and palms as well.

From the opinion of scholars in punishing the limits of this aurat,
correlated with the previous discussion of the book kifayatu Al-Akhyar, the
author concludes that seeing a woman's face is okay because everyone agrees
that a woman's face is not an awrah and covering it is sunnah. However, this
must still be addressed with the condition that it is forbidden to see it
deliberately to satisfy lust and without any interest. This benchmark is used as
the basis of groups or scholars who prohibit men from seeing women's faces,
namely in order to avoid slander and to suppress lust. Wallahu A'lam
Bishhowab.

Conclusion

Based on the results of a study of the Kitab Kifayatu al-Akhyar by Imam
Tagiyuddin al-Husaini, it can be concluded that the law of men looking at women
in the perspective of Shafi'iyah jurisprudence has very detailed, systematic, and
oriented provisions to protect honor and prevent slander. Imam al-Husayn
divides men's views of women into several categories of law by considering the
elements of necessity (hajah), the potential for orgasm, and the possibility of
fitnah. The basic principle that is emphasized is that seeing ajnabiyah women
without a need that is justified by the law is haram, including seeing the face and
palms according to the strongest opinion in the Shafi'i madhhab, especially if it is
feared that it will cause fitnah.

The Kifayatu al-Akhyar also shows the flexibility of Islamic law in certain
contexts, such as the permissibility of seeing women for the purposes of
marriage, medicine, muamalah, and other shari'i needs, with strict and
proportionate restrictions. Similarly, the discussion of views on mahrams, wives,
slaves, children, same-sex couples, and other special conditions confirms that the
law of views does not stand rigidly, but is always associated with maqasid al-
syari'ah, which is to protect religion, honor, and heredity. Imam al-Husayn
consistently associated each law with the postulates of the Qur'an, hadith, ijma’,
and qiyas, while also showing a critical attitude towards the differences of
opinion of scholars.

Thus, the thought of Imam Tagiyuddin al-Husaini in Kifayatu al-Akhyar
makes an important contribution to the treasures of Islamic jurisprudence,
especially related to the ethics of views and interactions between men and
women. A comprehensive understanding of this concept is expected to be able
to become a practical guideline for Muslims in maintaining their views,
controlling orgasm, and building a moral social life in accordance with Islamic
sharia values in the midst of the dynamics of modern life.
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